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among you that has a desire for freedom, yea, if there be even a
spark of freedom remaining, behold I will stir up insurrections
among you, even until those who have desires to usurp power and
authority shall become extinct” (Alma 60:27).

There is much more of egalitarianism and democracy than of
constitutionality in such sentiments, and the closeness to violence
was thoroughly American. Interesting also is the fact that Moroni
self-righteously impugns the motives of his opponent in the com-
plete absence of evidence and, although threatening insurrection,
does so only in the cause of righteousness. It is the opponent who
must be guilty of ambition. Similar attitudes probably exacerbated
the antagonisms between Mormon and gentile in the bitter con-
ficts which marked the later years. The utopianism of the Book
of Mormon is to be seen again in the fact that Moroni accom-
plishes his task of rebellion within the structure of established or-
der. Indeed, if those Europeans who today accuse us as 2 nation of
self-righteousness in our relations with them but knew the letter
of Moroni to Ammoron, the Lamanite leader—“I will tell you
somewhat concerning the justice of God, and the sword of his
almighty wrath, which doth hang over you except ye repent and
withdraw your armies into your own Jands” (Alma 54:6)—they
would perhaps attribute our attitudes to less disreputable motives.

The shrewdness with which the cycle from prosperity to sin is
delineated in the book seems to be forgotten in these political con-
troversies. The consequent self-satisfaction in public life misrepre-
sents the inner sincerity from which it springs and makes the Ne-
phite leaders lamentable models of statesmanship; yet it is charac-
teristic of a “peculiar-people” mentality. In the Book of M ormon,
as in the popular opera of both “horse” and “soap” vanf.:tICS, there
are, in effect, “good guys” and “bad guys.” The good 51de. always
fights in defense of its liberties, its fanilies, its wives, and 1ts chil-
dren. It is never the aggressor. The good side sends out mission-

aries to bring the light to those in darkness. The bad side sends out

' i i ‘de i ike
armies of invasion. Moreover, the good side 1 war does not, 1
d there was not 2

its enemies, break the Geneva Convention—"an s
Woman nor a child among all the prisoners of Moroni” (
54:3)

. . . * e SC a.-
In the Book of Mormon there 15 religious freedo;n al:i ;?cienlc)es
ration of church and state; yet, despite the facl;: toartl:] o legal
are not coerced, religious liberty 1 practice DEC
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protection of proselytization by the church of Gog, Al
2

comes high priest and chief judge or SUPIME GOVErnor in he, &
The presence of “a great and abominable church which j ang,

abominable above all other churches” (I Nephi 13:26) i giv(:gst
0

considerable attention at the beginning of the first two booj,

Nephi.2* This may have been occasioned by the arrival of t}?i
Irish immigrants who worked on the construction of the Ry,
Canal, or, as is more likely, it may have been merely the gy
accompaniment of the left-wing Protestant mentality, the litte.

understood inheritance of an honored past.25 At any rate the cop-
tent was as old as the Reformation; and, when the Rochester Op-
server referred to the Roman Catholic church as “the Beast” and
the “mother of abominations” and the Rochester Album published
(on February 29, 1828) a counterfeit letter from “Pope Leo XII”

to the “elect elders of Rochester” which spoke of using “our holy
rack, our thumb screws, our Iron Bed, and many other such argu-
ments” in order to convince the unbelievers “of their damnable
heresies,” no one could have been either surprised or upset.*
There is no evidence that Catholic-baiting in New York was ex-
cessive by national standards, and it is certain that it did not reach
the dimensions of the later nativism in many parts of the country
or of the anti-Catholicism of England in 1851 when Catholic bish-
oprics were re-established for the first time since Elizabeth L. If
anything, the “yery progress of ‘the Mother of Harlots’ served as

one of the prominent prophetic signals of the approaching judg-

ment,”’?7 as millennial hopes rose in the late 1830’s and 1840’s.

The conception of government in the Book of Mormon is dem-
ocratic; among the ‘elect, at least, it is by “voice of the people.”
“Now it is not common that the voice of the people desireth any-
thing contrary to that which is right; but it is common for the
lesser part of the people to desire tbat which is not right; there-
fore this shall ye observe and make it your law—to do your busi-
ness by the voice of the people” (Mosiah 29:26). Yet this con-
fession of democratic faith, so characteristic of the milieu, did not
pass without qualification. Not only was the upland Yanke’e turned
Yorker democratic, he was shrewd and realistic. Whether it wag
the problems of developing his 92 B.c. plot or his reflection upon
his experience with his contemporaries that gave him pause, Josg h
appended a profound warning: “And if the time comes that tﬁe
voice of the people doth choose iniquity, then is the time that the
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- dgments of (?od will come upon you; yea, then is the time h
will visit you with great destruction even as he has hithert sited
s land” (Mosiah 29:27). © visited
One does not, however, see any real legislation i
Mormon. The definition of law i):nplied tghrougho:i ?Ilmee ljjgfk 0)‘
not unlike that of ancient Greece. Law is achieved through lawlf
. vers, and it 1s accepted by and the officers of its administration
are chosen by the “voice of the people.” Moreover, one carries
away the firm impression that, while the Book of Mormon is dem-
ent, it combines charisma with constitutionality

ocratic in sentim
1d be quite unworkable in real life in a demo-

in 2 manner that wou

cratic society.
Much has been said of the many references to Masonry in the

work. The Gadianton robbers who take secret oaths and are a
subversive element in the history of the Nephites are the reflec-
tion in the book of the outcry against Masonry of the 1820,
made more strident in New York because of the Morgan case.
That anti-Masonry was a democratic movement is confirmed by
the picture given in this work of Masonic activities.?8

The Book of Mormon is millennial, but it is calm in its hopes,
and neither it nor the movement to which it gave rise ever sug-
gested anything like Millerite enthusiasm. Yet it has held that in
the last days the Jews will be gathered, as will their descendants
on the new continents, the American Indians. This expectation,
which includes in its later interpretation the building of Zion here
by the members of the Mormon church, has been a continuous
part of Mormon doctrine.?® An interesting item requiring later
reinterpretation is found in the five separate denunciations of

Polygamy'.30
There is some ambiguity on the question of baptism in the Book

of Mormon; an early contention on this point even led to argu-

ment between the prophet-translator and his scribe, Oliver Cow-
import and im-

dleiry_?j1 In the earlier parts of the book the general
P lcation seem to point to a doctrine resembling that of the Bap-

tists N R _ , :
» that baptism is a sign witnessing t0 regeneration but GoF
itnessing ~unto

: :ﬁ?g sins. The second Book of Nephi speaks of wi :
by ‘ather that ye are willing to keep my commandments, by t ;

arosm of water” (II Nephi 31:14), and in the Book of Most2
© People are urged to be “baptized in the name of the Lqrg, lfisma
t )

Witne . 5
ss before him that ye have entered into 2 covenant Wi
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