TEXT AND NOTEs

closed their ashes in statues of potre

ﬁ:}e ‘lz::)llow.'ll The rest of the people of positig’l
made for their fathers wooden statues of which
the back of the head was left hollow, and they
then burned a part of the body and placed jts
ashes there, and plugged it up; afterwards they
‘stripped off the dead body the skin of the back
of the head and stuck it over this place and the

buried the rest as they were wont to do %2 They
preserved these statues with a great deal of
veneration among their idols. They used to cut
off the heads of the old lords of Cocom, when
they died, and after cooking them they cleaned
off the flesh, and then sawed off half the crown
on the back, leaving the front part with the jaws
and teeth. Then they replaced the flesh which
was gone from these half-skulls by a kind of
bitumen, and gave them a perfect appearance
characteristic of those whose skulls they were 13
They kept these together with the statues with
the ashes, all of which they kept in the oratories
of their houses with theijr idols, holding them in
Very great reverence and respect. And on all the
days of their festivals and rejoicings, they made
offerings of foods to them, so that food should not

. (Footnote 610 continued from page 130)
T8 with cremated Temains, together with elaborate grave

offerings, haye been found in the interior of many pyram-

. i‘:l'ucturcs. With but few exceptions whenever a
hﬂg mound has been carefully excavated, these deposits

encountered. Note E. H. Thompson’s work
(w;?m“ the High Priest’s grave, that of 51e Mexican
that of he (o . Castillo (see Carnegie Inst., 1937), and
iors. (Moprs. " B1¢ Institution at the Temple of the War-
the et dl., 70-82), all at Chichen Itza. See also
lndRick;T: )Insumtmn work at Uaxactun (Ricketson
ant), and Thn > the temple at Holmyl (Merwin and Vail-

Anothe, . riPSOD, 1940, 132,

May, "a:[l, of umn burial is encountered in the
3 placeq in 6 d“? body, In some cases undismembered,
g Position inside an enormous urn,
;fg:zu describes this method of disposing
orbC Paper e Ssion of cremation, see the Wau-

'lllanda’ vered before the Mexican Congress in
Temareq ‘:r;l;;t;d before, describes in two other places
1OWg of 00 koot hlms_clf 5aw at Izamal. The author
Tatgey » e:i‘%ﬂl ‘ontaining ashes in hollow pottery
Pally o, the o, 57 Jars of Very coarse clay, found prin-

c0ast of Yucatan and associated

of Maya history, may be the

€€ at Chig, recovered from the
Wity o s ang 1 [Z2. On wooden armatures
M, Jegy ﬂnde}g,s are molded copal and rubber
€ads. In one of them there is a

fail them ; 13
€M 1 the other |ife wher
- ) e
that their souls repos ﬁd, ol whert:et}}’] t,hought
were of use to them, cir gifts

his People has 3}y . ) )
mortality of the soul,sua Vs believed in the 1m-

they said they were to obtain, if they were good,
WETE to go to a delightful place, where nothing
would give them pain and where they would
have an abundance of foods and drinks of great
sweetness, and a tree which they call there
yaxche, very cool and giving great shade, which
is the ceiba, under the branches and the shadow

of which they would rest and forever cease from
labor.®® The penalties of a bad life, which they
said that the bad would suffer, were to go to a

hole at the back of the wooden body in which ashes may
have been placed as described by Landa.

¢13 From the Cenote of Sacrifice at Chichen Itza, a skull
has been recovered with the crown cut away, eye sockets
filled with wooden plugs, and with remains of painted
plaster over the face, evidently attempting a lifelike ap-

€.
pc:ﬂm(]]impare Cogolludo, 4, VII. For beliefs of the Mayas
and the Lacandones in the future life, see Tozzer, 1907,
lsg:zl:his doctrine of retribution with a heaven and a hell
seems almost surely to have been a reflection of Christian
teaching. Redfield and Villa (374) write in connﬁzltxog
with this passage, ‘“We are presented with a P::a s':l
close to Christian ideas and so different from tccma:;s
Indian thinking generally, that we suspect the correc
is report.” )

Of“l:l Conr:oparc Herrera, 4, 10, IV (Appc;\lglx ;\)13 5{:
cording to the Avendafio Ms. (29, given ?();33 t;a(;lz ), & ya.:’:
quoted by Genet, 1: 232-3,and by Roys, )

: ” s ented at
cheel cab, the “first tree in the world,” 1s “’P“fsma de of

Peten Itza by “the fragment of a colufmi‘s' like a table

APUER placec of t()Fl’ of each o}:il:;r L .tll:ere stands out

: d pedestal, upon which .. .. hich,

:)lutrl:mrizutl}lc l\):v@::st a stone mask, very lu_fofinn:da:d the

together with the sto;_u:ucolurnn\;ml!?;;li ]:)et’?;zc ol calume
i ily and followers I a

irsc scta‘l)lf;:llls fﬁﬂ;lg :;:eel cab which means in their language

’ wish to have It
‘the first tree in the world’ . .. thzythc rree of whose

hip it because it i Roimims
iy thgr);tv;::l:erpAdam ate.” In the Clsmrl:::’; I('ast.”
fMt;:lir “The first tree of the world wa

we read,

(Footnote 616 continued on page 132)



132

the other, which they called
R!Ii:g:allo:ﬁ;cl:h:cans “hell,””®'" and be tormented
in it b,y the devils and by great extremities of
hunger, cold, fatigue and grief. "Ijhey maintained
that there was in this place a devil, the prince of
all the devils, whom all obeyed, and they ca}l
him in their language Hunhau.®'® And they said
that these lives, bad and good, had no end fo_r the
soul has none. They said also and held it as
absolutely certain that those who hanged thenll_
selves went to this heaven of theirs; and on this
account, there were many persons who on slight
occasions of sorrows, troubles or sicknesses,

(Footnote 616 continued from page I31)
In the prophecy of Chilam Balam (N. 211) we have read
of the “green tree of the world” and (N. 215) “tree of our
life.” The Tro-Cortesianus 75-6 may show this tree.
See Seler, 1906, 3: 178.

Tozzer (1907, 154, quoted by Beuchat, 1907, 278, and
from him by Genet, 1: 234) writes concerning the modern
Mayas, “According to the natives of Yucatan, there are
seven heavens above the earth, each of which has a hole
in the center, one directly above the other. According to
one idea, a giant ceiba (yaxche, Bombax ceiba), growing in
the exact center of the earth, rears its branches through
the successive holes in the heavens until it reaches the
seventh, where E! Gran Dios of the Spaniards lives. It is
by means of this tree that the dead spirits ascend from
one world to another until they reach the topmost one,
where they finally remain.”

&7 The Motul and later dictionaries have this word as
mitnal or metnal, and this translation. This is almost cer-
tainly derived from the Nahuatl name for the lower re-
gions, mictlan. Using both the Aztec and Maya beliefs,
Thompson in Gann and Thompson (129-30) writes,
“The Mayas believed in a future existence after this life.
The rank and file and, according to the early Spanish friars,
those that had led evil lives went after death to Metnal.
Metnal was a dank, gloomy, cold spot beneath the earth,
where those dead who belonged to the divisions enumer-
ated above continued to live. Here under Ah Puch’s rule
they suffered an existence of gloomy ennui, relieved only
by the periodic spells of intense cold. There was, how-
ever, no torture . . . Those who had committed suicide
went to a special abode which was a2 paradise in every
sense of the word. Judging from Mexican analogies this
abode was ruled over by the Chacs or earth gods . .. The
third land of the dead was, again according to the Spanish
friars, who tended to inject Christianity into the pagan
beliefs they recorded, reserved for those who had led
good lives upon earth. However, in all probability, this
heaven, which was situated in the sky, was the residence
after death of those who had held high rank while on earth
—the warriors, priests, those who had been sacrificed, and
women who had died in childbirth.” See Cogolludo, 4,
VII.

The Lacandones believe that “below the earth is the
abode of Kisin, the earthquake and god of the underworld
(metnal). He is a god of evil . . . It is in this underworld
that the spirits of those live who have committed suicide
by throwing themselves into a cenote, or by some other
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hanged themselves i order tg o

and to go and rest jp their he:°ape they,
said that the goddess of the gq) ven, Whe,
called Ix Tab,5 cqpe to 2 Lo

o memory of the resyrpeps: .. Hiem, Ty 0t
give no account from Whorcr: on of the o) h
hea;r;:n and hellfof theirs, Thee
1tsell nor goes far engy h Deyep ).
of Yucatan so that the nigghtsag;g from ;e
than the days; and when they arget to b
are wont to be of equa] length f, © longe,

to Saint Lucia,’2° whep the daysm bsai.“t Ar;dtrhez
longer. They used as 5 guide by nlegghlil © gy,

¥ $
means. The spirits of a]] People who g, 1 50 35,

short time, after which the 80 her
heavens where they live in hZPS?::s thf{Ou e ;,5:;
of men who have died in war and of ‘: orever,
in childbirth go directly to the yppey T "
intermediate residence in ge ‘Zorld, Withoy ,
quoted by Beuchat, 1907, 279 , T zzer, 19gy, li
234-5, and Perez Martinez 1:}()2 ~om him bYGcnq,l.
67-8. » 30-1. See Thompsy, 19y,

In Moran’s Chol dictiona Kisin j :
of the underworld, and the sze na:u;sist };gui?;l[’ngh%()d
Dolores Chols. Thompson (1938a, 595) adgs that]&g .
gives the name xibalba for the underworld. Thj tcmo:m
pears with the same meaning in the Popol Vyh (1927
259). The Motul defines the term as “the devil,” |1j
interesting to compare it with the name of a dance, sikd
:.kot, “the dance of the devil,” given by Landa as per
ormed in Ix years.

%8 This is the god of death. Other names are Cunha,
given in the Motul as meaning, “Lucifer, prince of t¢
devils,” and Ah Puch. He is mentioned in the thmayd
(65). Yum Kimil (or Cimil) and Kisin (or Cisit) &
other names given to the death god or god of the ude:
world. Tozzer, 1907, 156. Schellhas (1897, Eng- ﬂ
10-5) identifies this god (A) in tl_le codices mwn'm
speaking of the great frequency of his appearance i
“Not only does the figure of the god itself (;,gcmi'cmrci’
attributes are found in many places where ‘zrp 5
missing.” The gods of death and of the updC::’ el
modern Maya peoples have just been dlss7C“
notes by Genet and by Seler, 1886, 1: 37 Tog.

@9 As pointed out by Schellhas (1897,
“The name of this strange 8°dde“&m 3
‘Goddess of the Halter.” ” On Drec;ed by a 10
death god and below a woman Sllsl’ef:1 the presei "
her neck, undoubtedly Ix Tab. Aﬁn e )g( Tabal. ’m’,
there are malevolent spirits ¢d Redfield 209 V]who:ﬂ
female and can assume any 0"_';;]1 young WO‘“C; Thot?
speak of these spirits as bea“t;hcm into the DU i
to induce young men to fo lo“{cs about 1€~ e’ %
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