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A CONJUNCTION OF WORLD VIEMS:
THE CHURCH OF JESUS CHRIST
OF THE LATTER-DAY SAINTS

Christian Scientists, it has been seen, relied
unashamedly on influential foreign connections to
protect them from harassment by the Nazis. Thus the
very factor most likely_to operate against them, their
internationalism, had skilfully been turned to effective
use. The Church of Jesus Christ of the Latter-day
Saints, the Mormons, also had international contacts,
particularly with the United States. The early years
of Mormonism in Germany had seen an active missionary
Programme in which converts had been encouraged to
emigrate to settle the new Mormon state of Utah.

Because of this, and because of the Mormons' reputation
for strange teachings and practices, including polygamy,
the sect had experienced considerable hostility in the
early years of the twentieth century, both from the
German established churches and from the general public.

Thus, whilst it might seem at first sight that
the Mormons, in spite of their experience in coping
with prejudice and hostility, could barely expect the
kind of toleration enjoyed by the Christian Scientists,
the situation turned out to be rather different. The
Mormons fared well under the Nazis, even though they
could easily be identified by their missionary work and
their self-contained community life; a style of life
and worship which made them in many ways closer to the
Jehovah's Witnesses than to Christian Scientists, They
were, at first sight, easy and obvious targets for
closure. If, as Heydrich and Bormann intended, policies
towards the sects were to be used as both placatory and
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60 The Nazi State and The New Religions

warning gestures to the major churches, the Mormons,
well-known and little trusted, had much to fear.

. Not only did the Mormons fare the best of all
the five groups discussed here, but they also remain
largely absent from Gestapo reports on sectarian
activity. Mormons were not named as potential sub-
versives and their major sufferings during the Third
Reich came not from persecution but from losses due
to bombing in the war. How this remarkable escape
came about is the subject of this chapter.

The Church of Jesus Christ of the Latter-day
Saints had sent its first missionaries to Germany in
~the middle of the nineteenth century and by 1851 small
communities had been_established.1 By the following
year the Book of Mormon had been published in German.2
Since new converts were encouraged to move to Utah,
the missionaries of this sect met initially with
perhaps more hostility and suspicion3 from the German
police and government officials'than new arrivals of
any of the other groups discussed here. However,
strategies for peaceful survival within the state were
put into operation from the very earliest days, policies
developed as a result of the Mormons' early struggles
in the U.S.A. From the first days of their arrival
in Germany, missionaries sought support from the
Minister of Culture, attempting to explain their faith
and justify their programme. Such overtures led merely
to further clashes with the police and it was not un-
usual for American Mormons working in the German mission
field to find themselves expelled from the countryé A
group of missionaries who in 1853 had sought the support
of the authorities for their work in Berlin, had found
themselves, for example, ordered to leave Germany.5

Since the law gave some rights to religious groups
in the pursuit of their faith, charges against the

missionaries were normally on civil grounds in pre-1914
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Germany, and these included the accusation that they had
incited German citizens to leave Germany for America.6
Thus at a very early date in its history the sect was
facing in Germany charges of sedition and was evolving
ways in which it might pacify the authorities and carry
out its missionary work in peace.

The major churches reacted with a clear condem-
nation of the teachings of the Mormons. Treatises ex-

pounded upon their 'heresies', their belief in many

'gods, in a corporal Godhead and in the pre-existence

of spirits. One such article, written in 1902’ and
published in an Evangelical church weekly, explains that
to the Mormons, 'we Evangelicals, as well as the Roman
Catholics, are heathen'. In the author's view the sole

aim of the Mormon missionaries in Germany is to win

" converts from the true church and to take Germans from

their own country to Utah, and on these grounds he
identifies them as>danger0us and 'anti-Christian'.

It is difficult to assess accurately the amount of
Mormon missionary activity in Germany at this time. P.
Sarown, in the article mentioned above, suggests that
there were two thousand missionaries in Germany at the
time of his writing, working in all the major cities.®
Another non-Mormon source also writing in 1902 notes
that Mormon missionaries appear in Germany 'from time to
time', arranging secret meetings, holding services and
collecting dues from mgmbers.9 The article discusses the
legal status of such activities and confirms the view
given by the Mormon records that the church was virtually
banished from Germany at this time and that in 1904 only
four German cities allowed Mormon communities to meet
openly.10 ,

According to legal experts employed by the govern-
ment, Mormon missionary meetings were now attended by so
many people that it was no longer a question of the
religious freedom of the individual, but of the formation




62 The Nazi State and The New Religions
of a religious society. Such a society had to be
registered officially and was involved in certain legal
requirements. The Mormons were, not surprisingly,
unable to get any official recognition for their move-
ment. Thus Mormons were, according to the law, en-
titled to meet for religious purposes only within the
family circle. Any larger gathering was illegal, and
offenders could be punished by a prison sentence,
although normally a bblice warning was given for a first
offence. Mormon families with school-age children were
under observation by the local education authorities and
parish clergy were ordered to advise the schools of any
children baptized into the Mormon rite. Complaints
against missionaries, whose activity was strictly il-
legal, could be made to the Minister of the Interior
under the category of 'complaints against foreigners']1
Therefore, at a time when even the Jehovah's
Witnesses were meeting openly, the Mormons were devising
means by which they might carry on their work in Germany.
The strategies were worked out in America where, in April
1902, a society was founded to promote the German mis-

sion!2

The work did continue and as the century pro-
gressed, the authorities seem increasingly to have turned
a blind eye to the Mormon missionary presence. As a
result the number of converts grew rapidly and the sect
became known for its use of the theatre, ballet, choirs
and drama. Like the other sects, it also used litera-
ture, but the social meetings and dramatic presentations
were unique and had a considerable and popular impact.13
By the time of the First World War, therefore, the Mor-
mons had developed and were beginning to put success-
fully into operation a deliberate and sophisticated
plan for their own survival and growth in Germany.

There is no explanation of why official attitudes
changed, either in Mormon or government sources, but

the wealthy and influential American business contacts
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as well as the welfare and social programmes of the
church obviously contributed to the growth of practical
toleration.

As soon as war was declared in 1914, the church
set out to prove the patriotism of its German members.
This was undoubtedly a deliberate strategy, although it
Attacks on
the missionaries had been centred on the emigration issue

was one the teaching of the sect allowed.

and much hostility had been based on the American pres-

ence Therefore the

in the German mission field.
American missionaries were immediately recalled in 1914
as they were to be in 1939, allowing no suspicion of
fifth column or spying activity to be imputed to the
church. German Mormons were encouraged to bear arms
for their country and to pray for her victory, in spite
of -the problems this presented for an essentially

American sect1.4

Mormons were taught that such behaviour
was in keeping with St. Paul's command in Romans 13 and
here their beliefs accord with those of the Christian
Scientists.

The way in which the Mormon leadership dealt with
the difficult question of war was decisive in deter-
mining the relations between the German government and
the church in the post-war period, as well as later, in
the Nazi period, in that they made it clear that Mormons
were good, loyal Germans. The moral problem was solved
by the distinction which the church made between a

government and a people]5

Whilst German Mormons had to
fight Britain or America, they were not thereby fighting
Mormon brethren in these countries, but merely rep-
resentatives of the war-making governments. Such a
distinction, although transparent, served to salve the
moral and religious doubts of German Mormons, who, in any
case, shared the patriotic fervour of their non-Mormon
countrymen and needed no more than this word from the

church to justify the nationalism they felt both as
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German citizens and as a result of church teachings.
It is interesting to note that the issue of war had
also raised crucial guestions for the Jehovah's Wit-
nesses and indeed, in 1914 all the sects faced a
situation new to them. Each made its own decision
on how to behave and only the Witnesses, after a period
of some confusion, came out whole-heartedly against
involvement in a war between the 'nations'. That the
Witnesses made this decision and the Mormons made an
oppoéite one, goes some way to explain why each was
treated so differently in the Third Reich.

Thus Mormons fought and died in all of the armed
services during the First World War. By October 1915
forty men from the Mormon church at Hamburg were in
the services and a chﬁrch journal, Der Stern, carried
lists of Mormons killed in actionl6 Missionary and
welfare work continued during the war, both for those
in the services and for civiliansl7 The church under-
took considerable relief work and in the early years
of the war, before America's entry, they distributed to
members in need the funds donated by the American Mormon
'Zion's Emergency War Fund'l8 The church reported at
this time an average of three hundred baptisms each
year, and a rise in 1919 to six hundred.19

American money was sent to help the work of German
brethren as soon as the war was over%oand the growth in
membership continued throughout the immediate post-war
years. Between 1918 and 1924 the numbker of baptisms
rose annually from 334 each year to 1,795. The total
membership rose from 8,506 in 1918 to 11,102 in 1924.
By 1924 there were 238 American missionaries in Germany,
and 50 German.21

The 1925 census reported the presence-of 12,000
Mormons in Germany%zand from a publication of the
Evangelical church we have some interesting statistics
which indicate that the Mormons were sharing in the

A et e
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sudden expansion experienced by many sects during the
Weimar period. This survey analyses a significant
Mormon presence in twelve major German towns, all of
which had growing Mormon communities. Apart from
Breslau which had four, all these towns had six or
more Mormon groups with those in Stettin, K8ln, Hamburg
and Sfﬁttgart running into double figures. Each of
the towns had an average of sixteen resident American
missionaries helping in the running of the church, and
these ranged from eleven in Breslau to over twenty in
K81ln, Stuttgart, Hamburg and Stettin. Baptisms were
averaging at about sixty each year in each of the towns
and there is evidence that the converts remained loyal
to their new-found faith. The number of books and
tracts sold ran into tens of thousands for each city.23
A report in the Leipziger Tageblatt presents a
similar picture of growth and intense activity. The
writer notes the presence, in 1923, of some 12,000

. Mormons and 250 missionaries. He gives details of the

theatrical performances which drew the crowds to Mormon
meetings and helps to shed some light on the pattern of
the church's rapid growth. The congregations are
described as poor, and as being very much in contrast
with the smartly dressed young American missionaries.
Many'of the converts had come to the Mormon meetings,
the writer suggests, for the church's social and welfare
benefits as much as for spiritual reasons. The audience
at such mission meetings containediyhole families, many
of them from the lower socio=-economic orders, since many
parents had to bring their babies along because, as the-
author notes archly, they were 'too poor to afford a
hanny'.24
Interestingly, this article is far from hostile to
the Mormons. It describes them as 'good-living people',
an asset to the community, praises their cultural and
social work and attempts to dispel public fears about
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their teaching and the practice of polygamy. Nor is
this attitude untypical. The press in the twenties
and early thirties was decidedly friendly towards the
Mormon church. There are articles, for example, by
journalists who have accepted the church's offer of a
visit to Utah and who have returned impressed by what
they saw?5 In 1928 there was a favourable report of
a Mormon youth rally in which it was noted that there
were 15,000 Mormons in Germany and Austria. The
article comments on the great wealth of the church
and is glowing in praise of its achievements.26 '

This new found favour is also extended to the
sect's relations with the authorities. As early as
1921 the civil authorities of Berlin had helped in
special arrangements for a train to take 137 missionaries
to see the Passion play at Oberammagau 27 and a Mormon
choir was invited by the prison officials to sing at '

the Hamburg priSOn?8

This good relationship became
strengthened in subsequent years by various cultural
and welfare links. As the Adventists were to extend
their welfare programme in an attempt to prove their
value to German society, so the Mormons)stressed their
cultural and health activities. In 1930 the church
celebrated its centennial year and a number of news-—
papers marked the occasion by lengthy reports on
Mormonism, its history and its contribution to German
society?9 In the same year the links with the govern-
ment were further cemented by the Mormon contributions
to the government sponsored Dresden International
Health Exposition‘j’0 In 1932 George Washington's
centenary was celebrated by the American community in
Germany and there were cordial exchanges bereen various
German and American government and diplomatic agencies
and the Mormon church.31

By this time not only secular but also religious

commentators were beginning to show some kind of
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toleration for the sect. I£ is noticeable in the con-
fessional studies of contemporary sectarian activity
written in the Weimar period32 that writers who are quick
to condemn sects like the Jehovah's Witnesses and the
ﬁew Apostolic Church as dangerous are not so harsh in
their judgement of the Mormons. They frequently praise
the Mormon social programme and its value in a time of
economic depression and unemployment, and it is un-
doubtedly true that a great'deal of the favour shown to
the sect must have sprung from the vast amounts of
American money being poured into German Mormon welfare
schemes. Although there are criticisms made of the
teachings of the group, there is no evidence of the kind
of’attacks other groups received from church sources.

During the inter-war years, the Mormon sect therefore

experienced a reversal in its reception by the public,
and\by the time the Nazis came to power, Mormons were
enjoying a great deal of interest and sympathy from non-
MoOrmon sources.

‘ With the growth of the Nazi party, however, the
Mormbns began to _experience some harassment at their
public meetings/and church records note the occurence of
attacks on individual Mormons. Such incidents were seen

-in church circles as evidence of the violence of young

extremists, not as any formal pressure from the Nazis

and in 1933 it was felt that there was nothing to fear
from a Nazi government. [@he sect was obedient to the
state and was willing to undertake any civil or military
duties members might be called upon to perform. Article
12 of their creed makes obedience to the civil authori-
ties mandatory for all Mormons. They had proved, during
World War One, that their links with America were no
hinderence to their patriotism and they had achieved a
good working relationship with the governments of Weimar.

No-one in the church expected that things would be any

different under the Nazis.
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Since political and moral conservatism were
factors likely to encourage the sects to welcome Nazism
as a bulwark against bolshevism, none were slow to
exploit characteristics they felt they had in common
with the new party or its leader. In the area of
behaviour these included abstinence from alcohol and

tobacco, for which Hitler was noted, and the Mormons too

were able to point to their own principles on diet and

health. - More than any other of the sects, however, the
Church of Jesus Christ of the Latter-day Saints was able-

to stress areas of similarity between their practices
and those promoted by the new regime. Nor were tﬁey
slow to do this; as early as September 1933 - a Mormon
journal the Millenial Star was claiming that the intro-
duction of the Nazi plan for a regular fast day was
evidence that the Mormon 'way' was spreading.33
Nor was the advantage only to the Nazis. Mormons

use genealogical records in their search for the names
; of relatives who they can offer for post-~humous bap-
/’tism, and under the new state, itself obsessed with
qﬁ enetics, found, quite naturally, that these records
{fwere suddenly more available. In the process, of

“course, the Mormon researchers were quite happy to use
the records for the purpose for which they were intended
and many received letters of praise from the government
for their zeal in tracing their Aryan ancestry34

Mormon teachings on race were?likely to find favour in

Nazi eyes. God, it was explained, had cursed Cain with

a black skin?swhich marked him out as inferior and thus

unable to enter the Mormon priesthood. Only at the

last day would God make all blacks white and remove the

curse. From this kind of racialism to the vicious anti-

semitism of the Nazis may seem a long step, and Mormons
were neither any better nor any worse than most other

sectarians in their treatment of the Jews in the Third
Reich, but nevertheless, to the Nazi ideologues, it was

. In 1933
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a start.

In spite of what seemed a sympathetic response to
the new racial laws, if Mormon teaching on the blacks
was anything to go on, officials of the movement were
éuestioned closely on what they felt about Jews and the
0ld Testame;t. They were apparently able to satisfy
the Gestapo, for after initial questioning in 1933
little more was heard of the matter%ealthough spies
from the Gestapo did attend Mormon meetings to chqgk
that all was well. One meeting obviously did not
satisfy the officials and it was closed, but this was

an exception?7

In common with the major churches and
the other sects, Mormons found that their youth and
scouting activities38 were subject to closure, espe-

cially when Nazi rallies39

were in progress. There was
no complaint from the group about these restrictions
which, in any case, were limited and temporary. Co-
operation with the authorities was evident right from
the beginning and the Nazis met no resistance or
‘evidence of criticism from ‘the Mormon church. Lit-
erature deemed to be suspect because of its references
to the 0ld Testament and to the Jews was handed over

without question on demand%0 Practical responses to

- Jews and, more especially to Jewish converts to

Mormonism differed between branches, as the case of the
Hamﬁurg branch discussed below will show. Probably
most Mormons éimply kept quiet if there were things
which fhey did not like about what, to them, was the
lawfully constituted government; a government their
church enjoined them to obey. For some Mormons nation-
alism quickly became pro-Nagi zeal but for most the
issues were not that clear.

f With the exception of the Jehovah's Witnesses all
the sects were unwilling to face up to what National
Socialism meant and very willing to indicate and demon-
strate their particular contribution to the new order.
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Here the Mormons already had an edge, for the contacts
they had established with the Weimar authorities remained
intact. Sporting and cultural links between Mormons

and the Nazis were soon established. Mormons visited
universities and army camps with their American mission-

aries to give instruction in basketball,41and matches

were played against local towns%2 For the 1936 Olympics,
American Mormons not only coached the German basketball
team but also refereed the official matches.43

{}mrmons continued to stress the links between the
Nazi party and Mormonism reflected in Nazi organisational
structures and in the practice of monthly fast days,
and even in Nazi interpretations of racial history.
These apparent links provided those who welcomed Nazi
rule with yet another justification for supporting the
regime and were used as arguments to explain and plead
for Mormon safety and protection in the Third Reich.
Like the Witnesses, they had already sent telegrams and
documents to Hitler and high ranking Nazis outlining and
explaining their teaching‘.l4 Yi?r those within the Mormon
church to whom National Socialism was seen as a welcome
and appropriate regimé for Germany at this particular
time in her history, the links between their faith and
the politics of the Third Reich were clear. Rumours
persisted that Hitler had read the Book of Mormon45 and
that Mormon teachings were highly regarded in the
highest government circles. There is no evidence that
this was true and what Mormons saw as imitation was
simply a similarity in outlook. It is not, perhaps,
that surprising, after all, that the strong, disciplined
Mormon community, with its economic, social and familial
teachings should have areas of overlap with National
Socialist social policy. ) ’

The favourable treatment the Mormons received does

indicate that some factors were operating strongly in

their favour. In contrast with what was happening to

A anjunction of World Views 71
other sects which, even if they were not being per-
secuted, had at least to argue their case, the Mormon
situation was unique. In 1936, for example, with
Mormon literature being handed to top Nazis, the church
won a legal case over its tax liabilities which saved

it over 10,000 marks annually:®

In this same year,
in which all Jehovah's Witness' activity was banned
and large numbers of Witnesses were being sent to
concentration camps, the Mormons were able to welcome
opéﬁly on a visit to Germany the Mormon president,

Herbert J. Grant‘;l7

the visit bore none of the traces
of unease which was evident in the visits of American
and British Christian Scientists.

Grant's visit gave official sanction in Mormon
circles to the church's friendship with the new Germany.
Ssuch a friendship was neither new nor unexpected.
Grant's suggestions of mutual co-operation simply

supported the line suggested by Americans like Senator

‘Reed Smoot who had in 1935 published an article in the

Mormon publication Der Stern criticising Germany's
ill;treatment at Versailles. Shortly after Hitler
had come to power Der Stern had published editorials
supporting the new regime. The links between the

" Mormons and the Nazis were, from the Mormon point of

view, seen to be strong and logical and they were care-

- fully fostered by visiting Mormons in a way which

parallels the strategies of the Christian Scientists
but which outdoes them in terms of effectiveness.

B Mormons were able, on the whole, to report to
visiting church officials that all was well with the
chufch in Germany. The mutual respect between the
Nazis and Mormons may have been more one-sided than the
Mormons thought, but at least a combination of acceptable
views, wealthy and influential spokesmen and an ideo-
logical similarity in certain areas of Weltanschauung
kept Mormons free to worship and continue with their
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missionary work in an atmosphere of unparalleled freedom.

William Dodd, American ambassador to Berlin, and
been approached, it will be remembered, by American
Christian Scientists and had taken note that they were
concerned for their co-religionists in Gérmany. He
also met, in his‘ambassadorial capacity, representatives
of the Mormon church from America. He spoke on the 31st
of July, 1934 with an American politician from Utah,
Senator Thomas. Dodd discussed the favour with which
the sect seemed to be viewed by the German government,
noting that the American missionaries had not been
expelled and that there had been no action taken against
the organisation. The Mormon senator seemed ‘happy with
the state of affairs and anticipated no changes. Where
the Christian Scientists had asked for Dodd's help,
Thomas needed to ask for none. Dodd's comment that
'there are other than religious aspects to Hitler's let-
up on the Mormons'48 is significant and refers almost
certainly, since it is offered in the context of Thomas'
visit, to the wealth and influential contacts of the
Mormon church. Dodd's judgement confirms the view
that no sect's teaching, in itself, could guarantee
its safety. Had the Nazis wished, the Mormon teaching
could have been made to seem as seditious, pro-Jewish,
and as dangerous as that of the Witnesses or any other
unacceptable sect.

The privileged position of the Mormons thus appears
to have rested at least partly on the nature and extent
of their contacfs, both inside Germany and abroad, and
upon their wealth. That their contacts were particu-
larly powerful is evident in the fact that the Mormon
position did not suffer the reverses the Christian
Scientists experienced in 1941. The Mormons had man-
aged to let the Nazis know that they did have powerful
friends and that they were willing to use these and their
wealth on Germany's behalf. - Naturally there is no
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documentary evidence of such an understanding, either

on the Mormon or the Nazi side, but this sect's

survival was, as Dodd noted, on grounds other than

teaching.

Interestingly enough, even the press in the Nazi
beriod shared the favourable view of Mormonism, where
normally it was virulent in its attacks on sects. In
1938 an article was published in a Berlin journal which
analysed, praised and recommended the highly successful
economic and social programme of Utah‘.l9 Ever political
and ideological scavengers, the Nazis were happy to
make use of whatever came their way. Just as Himmler
had:plans to use the Witnesses as a Nazi vanguard in
eastern Europe after the war was over, so the Mormons
were, in some circles, seen to present a workable model
eéonomic programme. This, together with an‘acceptable
Weltanschauung, which, for all its religious idiosyn-
crasities, presented no real challenge to the Nazi

staﬁe, gave the new officials one more reason to allow

Mormonism to survive.

There were indeed continued reminders of the
Morﬁon's economic contacts. For example, a visit was
made to Berlin by a Mormon lawyer, J. Reuben Clark Jr.,
wh04came as a member of a committee of American lawyers
and bankers conducting negotiations over American money
in éerman banks. Clark came as a lawyer, rather than

""a Mormon official, although he did manage to visit some

churches and made no secret of his faith?0 Anxious as

Hitler and the Nazis were publicly to condemn 'big
business' and the League of Nations which sponsored the
visit (indeed, they condemned them in terms reminiscent
of the attacks of the Witnesses on these bodies), they
were not willing to alienate the business and banking
world. The Mormon connections within these worlds
might well have proved useful.

The general programme of propaganda against
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religious observance had its effect on the Mormons, as
it did on the two major established churches. The
number of baptisms dropped between 1932 and 1937 from
331 each year to an average of only 130?1 The church
responded with a missionary programme designed to
activate lapsed members and was allowed to carry this
out so freely that workers managed to raise the per-
centage of members who regularly attended services from
35% to 85%.°°

One of the real dangers to the Mormon church in
Germany was the zeal of some of the young American
missionaries, As the international situation deter-~
iorated and war approached, there were a few incidents
which the German officials had to go to great lengths
to cover up or explain. In 1938 a young American Mormon
delivered a sermon on the causes of the First World War
and was getting onto dangerous ground when he was stopped
and 'corrected' by German officials, who feared that news
of this would reach the Nazis and that their carefully
preserved reputation for loyalty would thereby be put
at risk. Two others had a photograph taken draped in
a Nazi flag; this exploit was less successfully hidden,
only one escaped back to America and one was sent to a

concentration camp?3

He was considered, however, to
have suffered for his own folly, not for his faith.
The church was patriotic and loyal and decried any
attack on the Nazi government.

In 1939, all the American missionaries were re-'
called to the StatesS4'and after this date the church,
which had learned in the 1914-18 war to survive under
an indigenous leadership, was quiet about its American
contacts, managing to cope without them both in the day-
to-day running of the church's affairs as well as in
negotiations with the Nazis. The movement in Germany
became even more patriotic now that the American

influence was removed. Mormons Jjoined the armed

~
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services and there were six hundred Mormons in the Ger-
man army by 1940. The 'minor sacrifices' the church was
asked to make, like the confiscation of some property
in the Greater Reich?swas made without protest.

Even in the war situation government tolerance
of the sect was evident. The president of the East
German Mission was allowed, even though he was serving
‘in the army, to continue with his church work in Berlin.
He was provided with a private room and telephone so
that he could take care of church affairs from his

56

military office? He was in frequent contact with Nazi

officials and took every appropriate opportunity to
explain his church's stance and to assure the authorities
of Mormons' loyalty to their country. Had any individ-
ual church members been involved in misunderstandings of
a serious nature, this kind of direct contact would have
allowed things to have been sorted out easily and quickly.
. Mormons continued to stress the 'parallel goals'
of Mormonism and National Socialism. An article
appeared in the Nazi Vv8lkische Beobachter on the 14th of
April 1939 written by the West German Mission president
Alfred C. Rees, indicating the degree to which links were

apparent and, on the Mormon side, welcomed. Mormons,

'the article claimed, viewed the new Germany 'with sym-—

pathy and friendship'. Sermons and prayers reflected

_this continued claim that Nazism paralleled Mormon. aims

and some Mormon leaders began to instruct their con-
gregations in elements of National Socialism, conducting
prayérs for the Fllhrer, speaking of him as 'divinely
called' and stressing yet once more the ways in which
National Socialism and Mormonism even had similar
Oorganisational structures and idealsf.’7 Not all branches
were:so anxious to take Nazism on board and it was the
Hamburg branch which appears to have had amongst its
membership some of the most vehement pro-Nazis to be

found in the German Mormon church. As early as 1938
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this branch had banned all Jews from entering church
premises, be they converts to Mormonism or not?8 Here,
as elsewhere, liturgical changes were made to please
the new masters; Hebrew words were eliminated from
services and hymns and liturgy ceased to use the 01ld
Testament.

One Jewish Mormon, Salomon Schaward Schwartz,
at whose family the ban on Jews at the Hamburg branch
had probably been directed was arrested and taken to
Theriesenstadt where he is believed to have died?9
Other branches were wary in their reception of Jewish
converts and in 1941 when what appeared to be a genuine
convert from Judaism to Mormonism sought baptism, it
took the intervention of the mission president at the
service itself to persuade the officials to go ahead.60
Nor can it be argued that the sect was merely protecting-
itself from phoney converts seeking safety in its ranks,
for in the racial policies of Nazi Germany,”a Jew was
identified by his birth, not his religion, and Christian-
ised Jews were taken to the slaughter as readily as their
non-Christian brothers and sisters.

It does appear, however, that the example of the
Hamburg church was an extreme one. Here one of the
church officials was a member of the S.A. and was to be
seen at services in uniform. The president and some
members were pro-Nazi; most were simply silent. Mor-
mons may have seen the advantages of the nationalist
and economic policies of Nazism, have welcomed the
return to the traditional role of women and the family
and have seen in Nazism a strong bulwark against 7
Communism, but Mormons were not alone amongst religious
people in being persuaded that Nazism was on the side
not only of the Christian virtues but of Christianity
itself. It is perhaps surprising, however, that a
group sO comparatively new was willing and able to offer
legitimation to the new state; even more surprising
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tha% this was accepted. ;

It is difficult with Mormonism, as with all the
groups discussed here with the exception of the Jehovah's
Witnesses and the Adventist Reform Movement, to decide
what were survival strategies and what were dgenuine
articles of faith in Nazism. Praise came from all
parts of the German church for Nazis and their achieve-
ments. Some of this praise was forwarded to Salt Lake
City with pleas that the church officials use their

61

influence to prevent America's entry into the war. The

wife of a German Mormon wrote to Salt Lake City asking

for prayers to bring God's blessing on Germany's leadersG.2

German Mormons spoke of a 'just war' and of 'a speedy

victory'(f3

Meanwhile, the German mission was beginning
to. feel the effects of the war, members were scattered
and most of the men were at the front. Services became
less regular and a lot of energy and money was spent on
relief for those who had been bombed or were without
adequate rations.

S There are only two reported cases of Mormons
offering resistance to the Nazis. At the time the
church disowned the resisters but they are now seen

as martyrs; their actions were undertaken in no official

'churéh capacity, but their bravery cannot be denied.

In 1941 a Mormon called Heinrich Worbs was arrested and
taken to a concentration camp. His crime had been that,
on looking at a newly erected Nazi statue, he had said
that 'they had built another monument for one of their
butchers'. His comment was reported and he was tortured
both on arrest and in the concentration camp. He was
stripped and had his hands put into a vice and was then
drenched with cold water. Every three-quarters of an
hour a guard came by and Knocked the ice from his hands
with the comment that 'this will keep your hands warm'.
After six months in the camp he was released and died
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shortly after returning home. It is interesting to note

i
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that Worbs was treated like many of the Jehovah's
Witnesses in camps and that his treatment was severe
enough to cause his death. Worbs would have been
arrested for his seditious statement, and whilst there
is no information to indicate what category he was
registered under, or what colour triangle he wore,
it seems unlikely, unless he was classified as a
Jehovah's Witness, that he was marked as a religious
protestér. That he was released after six months
suggests that he was not linked with the Witnesses,
for by 1941 their sentences were lasting much longer"
than a token six months. Worbs was punished not as
a Mormon, but as a German citizen who had spoken out
of turn.

In the same year there occurred the more complex.

and serious acts of resistance from within the Mormon

.church, undertaken by three young men from the very

Hamburg branch noted for its sympathy to Nazism‘.s5 The

boys were called Helmut Hiibener, Rudolf Wobbe and Karl
Schrubbe and all three had found the tenor of their
They
were in fundamental disagreement with the social and

church's response to the new regime disturbing.

racial policies of the Nazis and organised acts of
resistance. These included listening to B.B.C. broad-

casts on a secret radio and the printing and distribution
of anti-Nazi leaflets. These were printed on the
church's printing press66 in the cellar of the meeting
house at Hamburg. Hibener was branch clerk to the

church and thus had access to the machinery and paper.

. The leaflets, of which according to Gestapo reports

there were a whole series, attacked the Nazi regime
openly and reported on the contents of the .B.B.C. broad-
casts. The boys delivered the leaflets themselves,
even placing some in the mail box of the local Nazi
Party H.Q?7 Others were placed in phone boxes and in

the letter boxes of private ‘homes. One leaflet was
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entitled 'Hitler the Murderer' and not surprisingly

copies were soon handed in to the police. Action was

68

taken quickly and the culprits were traced. In spite

of their youth, all three were tried. Hibener was
sentenced to death and was beheaded on 27 October aged
17. The other two were still legal minors and thus ,unﬁéﬂaui
escaped the death sentence.

The whole episode threw both the local branch
and the German church into some panic. It was made
patently clear that the boys in no way represented the
views of the church. To make this even clearer,
Hilbener was post-humously excommunicated not to be (4@&DLL
reinstated until 1948. One church member was noted to
have ‘commented that he could willingly have shot Hilbener

himself for his crime against the Fi!hrer?9

This comment
reflects the general reaction of German Mormons to the
'treason' of the three boys. It was made clear, both
within church circles, and to the authbrities, that the
boys were acting as individuals and should be punished
as 'such. In no way did they represent church views.
Their actions had indeed caused 'fear and anxiety amongst
(church) members' and their resistance was categorically
condemned. Well might the Mormons of Hamburg fear, for
an act like that discovered within Jehovah's Witness
ranks would have brought terrible reprisals against the
whole movement. Again, Mormons proved their skills in
négotiation, again they were able to persuade the
authorities that, however much it might seem to the
contrary, Mormons could and should be trusted by the
new government. It was probably the closest the Mormons

came to being under suspicion and it is a measure of the

‘church's good standing that the discovery of the ac-

tivities of the three boys was not the signal for a
government move to close the sect.

Hiibener and the others appear to have seen their
resistance as a logical outcome of their faith, however
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much of their brethren might have denied such a connec-
tion.70 The boys had apparently observed the attitude of
the pro-Nazi president of their church, seen what had
happened to Schwartz and his family and had made a
decision to act fully in accordance, in their view, with
their faith. They had been part of a larger youth
resistance movement in Hamburg in which young people,
mostly working class, had agitated persistently against
the Nazis and Hliilbener and his comrades may perhaps best
be understood in the context of youth resistance in the
Third Reichz1rather than in the context of their member-
ship of the Mormon church.

Nevertheless, the Mormon church now claims Hlbener
as a martyr. Even so, in retrospect, the action of
the boys is still regarded with the same kind of reser-
vations which might have been voiced, albeit;in more
extreme terms, by Mormons living in the Third Reich.
Their work is seen as noble, now that the evils of the
Nazi regime have been seen and identified, and it is
claimed that the resistance was undertaken as a direct
result of their faith as Mormons. However, there are
still reservations about the validity of their actions.
Htibener in particular, since his resistance ended in
his death, is seen by Mormon commentators as behaving
rashly. It might have been better, it is suggested in
a recent article% had he simply waited patiently for the
end of the Nazi regime. This, rather than martyrdom,
it is suggested, is what was required from a Mormdn
living under a totalitarian regime?2 This was certainly
the response which most Mormons adopted. Hibener and
his friends provide interesting exceptions to that rule.
Even given the particularly pro-Nazi fee}ing within the
Hamburg church, the general Mormon attitude was clear
and is justified in retrospect by Mormon writers;
survival by silence.

Silence such as this was more than passive. The
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Morﬁons‘ survival after 194i without harassment indicates
yet once more the depth of their influence. Not only
were relations with America severed because of the war,
but the Mormons had produced from within their ranks
young rebels, whose actions had attracted considerable
attention. There was, however, no further trouble
between sect and state. Mormons continued to fight in
the Wehrmacht; 'it is wonderful and easy to die for the
Father-land if we love it, and it is easier when we know
through our testimony that there is life after death'?3
In 1945, with the defeat of Germany, American mission-
aries arrived with money and supplies. They organised
extensive welfare for their brethren and set about
repairing buildings lost through bombing. There had
been some decay of the church during the war, a result
not bf persecution, but of the war and the’diépersment
it brought. Mormons survived the Nazi regime, with,

in their view, no real challenge having been experienced
to'their views or way of life. They had shown them-
selves loyal and has used their influential financial
and political contacts with skill and success. In
order to survive some compromises had to be made. The
post-war church reinstated the post-humously excommu -

‘nicated martyr, and work is currently being done at

Brigham Young University about the three boys from

Hamburg?4

Mormon writings about the history of the
German branch at this period stress the hardships
experienced by both soldiers and civilians during the
war. The Mormons, in common with the other sects, made
no comment condemning Nazi racial or eugenic policies.
Their concern was, like the others, with their own
survival. For them, as for all except the Witnesses,
this was understood to mean the survival of the church
and church members without any harassment from the
authorities. This survival was achieved, for Mormon
services were not halted, and the absence of the sect
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from the reports of government spies suggests that they
were not even consistently observed.

This state of affairs was unique. This sect
alone received little attention from the S.D. and, with
the exceptions noted, never came under serious suspicion.
Other sects were patriotic and provided soldiers for
Germany and positive statements about National Socialism
for brethren abroad. Why should the Mormons have
achieved such a privileged position when others could
not? It was obviously not their basic teaching, which,
as has been noted, could have been made to appear as
suspect as that of the Witnesses. William Dodd's
remark that there was more to the Mormon survival than
religion is obviously seminal,

The Mormons were wealthy and influential. They
wielded more power and influence than any other of the
sects discussed here. Their movement had been born
amongst political persecution and Mbrmons had soon
learned how to gain friends. They had not accepted
persecution in the passive ways the Witnesses had
accepted it; they did not see it as their destiny.
This they saw as prosperity, political and financial
power and an existence unthreatened by a potentially
hostile state. This sect, above all else, was sophis~-
ticated politically, and its leaders were careful and
experienced. , They gave little cause for offence and
without fuss forged links with the government based on
activities completely outside the field of religion.
The Mormons presented themselves to the Nazis as good-
living, upright, respectable German citizens. All the
other four sects had tried to do the same. Only the
Mormons had peen believed. They alone demonstrated
massive economic success in their church'é programme
and had positive links outside Germany at the highest
and most useful levels. This, together with their
hard-earned experience in dealing with persecution,
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both in Germany and America, helped to ensure their
survival. One more factor was important: the Mormons
never incurred the displeasure of the Fllhrer and this,
gy the nature of the Third Reich, was a crucial factor
in determining their survival. Hitler had shared the
antipathy to the Jehovah's Witnesses common in German
society and this influenced the extent and nature of
their persecution; he appears to have gained, with
others in the Nazi hierarchy, a favourable impression
of the Mormons and they never became the object of his
highly illogical hostility.

The Mormons, like Christian Scientists, were
clearly identifiable as an American based sect. Al-
though the treatment they received compares favourably
even with the 1little persecuted Christian Scientists,
there are good reasons for seeing in their organisation
and teaching all the elements likely to attract per-
secution on a scale as severe as that experienced by the
Witnesses. Mormons belong to a millenial, intensely

missionary and authoritarian sect. Denial of the faith,

should this ever happen, would mean for the Mormon
being cut off from his community, friends and family;
for not just his religion, but his total life style,

~world view and practical pattern of daily life was

affected by a Mormon's membership of the Church of
Jesus Christ of the Latter-day Saints.

: Thus the Mormon was involved in a different set
0of choices when considering the implications of his or
her reaction to Nazism than the Christian Scientist, for
whom the/%rivate and individual practice of religion was
a real possibility and only in the use of influential
friends may the Mormons be compared to the Christian
Scientists. For the Mormon there was none of the
personal decision based on individual conscience that
dominated the response of Christian Scientists to the
new issues with which they were faced after 1933. An
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individual Mormon could indeed act according to his own
conscience, as the young rebels did, but normally this
would be seen an irrelevance as the response of the
church on moral and political matters was well known

and adhered to. Mormons presented a total and complete
and thus, to the Nazis, potentially dangerous, world
view.

Mormons, like other Christian minority groups had
also experienced enough hostility since their arrival in
Gérmany to suggest that they would come under scrutiny
from the new order. On the face of it, Mormons were
quite likely to be the targets of Nazi hostility, well
known and quite noticeable via their door-to-door
missionary work. In the event, Mormons' sophistication
and wealth, togethér with their reputation for economic
and social success, both in Utah and in the management
of their church community, saved them from trouble. At
least as likely as the Christian Scientists to have to
Plead the case and even more likely, on theological and
internationalist grounds to be unsuccessful, the Mormons
proved themselves supremely skilful in survival strat-
egies.

There is no doubt that this success is surprising,
especially when it is noted that the group barely came
under scrutiny from Gestapo investigators. Mormons not
only avoided persecution, but actually received awards
from the government for their zeal in charity work and-
their genealogical researches. To survive, the sect
engaged upon a conscious and skilfully operated policy
of close co-operation and by avoiding conflict with the
authorities they were able to 'render unto Caesar' with-
out any denial of faith. The Mormon Articles of Faith
ordain that Mormons give 'subjection, obedience and
honour' to 'kings, presidents, rulers'.75

German Mormons, on the whole, behaved as con-
servative and nationalist German citizens and supported
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Hitler in policies which seemed quite in line with the
principles of discipline and self-help so central to

their church life. Nazism was, Mormons believed, a
legally ordained government and thus had to be obeyed.
Obedience was not difficult since the alternatives,
communism or anarchy seemed both dangerous and anti-
pathetic to the Mormon world view. av

There were even deeper reasons why Mormons should y@i
gfve more than passive support to the Nazis. Nazi ;
teachings were seen to parallel Mormon teachings and
values. Even Hitler himself, non-smoking, non-drinking
and vegetarian, fitted the Mormon view of the ideal
leader. This purported similarity between Mormon and
Nazi values was not the result of mere survival strat-
egies. The links between Nazism and Mormonism had been
noéea as early as 1936 by a non-Mormon, Dr. Max Haenle
who had visited Utah and had toured Germany in the 1930s,
talking about his experiences. Haenle made direct
comparisons between the Mormon state of Utah and the
Third Reich in areas of politics, organisation and
‘unswerving successes'. Der Stern, 1 September 1936
carried a report of a meeting in Dresden in which Haenle
is reported as having said:

Utah bears a really striking similarity to

our Germany of today. Here as well as there,

the unshakeable faith and willingness to die

for their respective leaders is the foundation

and pre-requisite for all further developments.
Whilst neither very accurate nor very meaningful, the
comments of Haenle are significant, for it is clear that
not only did the Mormons stress these connections, but
the Nazis also shared the popular view of Mormonism as
a successful and admirable kind of community.

Thus, although the Gestapo attended some Mormon
meetings and Mormons appear on the occasional list of
potential 'subversizg' sectarians, no. action was ever
taken against them. The church was able to keep its




86 The Nazi State and The New Religions

hands clean, even in the face of the Hilbener episode;-

no mean feat. Claims77 that the treatment by the churches

of the HUbener episode was merely the result of fear

and bad advice, taken at a time when the German branch

was isolated from its American roots, do not remove
from the sect thé charge of, at best, silence in the
face of injustices and at worst, support for Nazi
policies. Mormons still stress the need to survive
and there is a guarded approval, in retrospect, for the
behaviour of German Mormons during the Third Reich.

heroism, but 'close-mouthed neutrality’

-Not
. 78
is recommended.

A recent article by Mormon writers comments:

.+ Latter-day Saints may question whether

Hllbener might not have done better - from

a strictly tactical point of view - to have

recognised the hopelessness of the German

situation and waited a few years for external
forces to bring about the collapse of the

Nazi regime.

Even given the willingness to co-operate and the
similarity of some views, the Mormon survival is still
mysterious. Ambassador Dodd's comment remains unex-
plained. There is, and one would expect there to be,
no record of money passing from Mormon hands to the

government, yet Mormons, like other sectarians, un-
doubtedly did channel funds into the state welfare
schemes. The Mormons share this distinction with
members of the New Apostolic Church and Seventh Day
Adventists, but the precise scale of their particular

contribution can only be surmised.

The question why the Nazis were so outstandingly
tolerant of this group remains, therefore, only partially
answered. There was in National Socialism-a good deal
of illogicality and thus the Mormon survival may be a
guirk of inconsistent policies operated within an organ-
isation in which money and contact could buy all sorts
of privileges. There were good reasons to close down
the Mormon church, given @hat the Nazis' policy on
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religiOn sought to eliminaté those groups which provided
discrete and thus rival centres of loyalty. They may
have been willing to accept Mormon money, support and
work without caring about or understanding the theology
But this

was likely to bring mere toleration, as it did to the

of what was clearly a controllable group.

Christian Scientists, rather than the positive acceptance
which the Mormons appear to have enjoyed.

This acceptance, rare though it was, may have
depended on two factors. The Mormons had shown that
they would offer no resistance Or opposition to National
Socialism, thus closure was an irrelevance that could be
postponed to a more auspicious time. More importantly,
the Mormons offered an alliance, a legitimation of Nazi
views which, since the Nazis could see in Mormonism
'aéceptable' values, was accepted. The Nazis were in-

deed so disasterously short of genuine allies and of
“ideological validation that they were happy to tolerate

this one group which seemed to echo Nazi ideals.

> This factor outweighs the importance even of

. international connections which were useful only as long
ras Germany was concerne? with her reputation abroad.

After the war had been &3%, then closure might be a
[real threat for the Mormons since a strong and missionary
Nazism would inevitably seek to eliminate all ideo-
logical rivals. However, it is by no means clear that
the Mormons would not have found a way round even this
however, it was able

challenge. Until that time came,

to secure its survival by deliberate and highly success-—

ful strategies; by playing on a sneaking Nazi regard for
this economically successful, authoritarian and highly
That the war was lost, meant that

The out-

L?successful church.
this new challenge did not have to be faced.
come %or the Mormon church, had the Germans won, can

only be surmised.
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APPENDIX 6

Membership of the five sects, Germany 1933.

- Statistics on the membership of the five sects are

difficult to obtain for the period under discussion.

Few sects kept systematic records at this time.
these are

there are records from sectarian sources,
often unclear, for some sects count only adult, bap-
tised adherents, others include children and new con-
verts. Not every sect required that its converts

formally renounce their membership of the major churches,

Where

and therefore even government statistics may be mis-
leading, for some sectarians may be registered as

Catholics or Evangelicals.

In 1925 government census tried to assess the
scale of sectarian influence in Germany.
total population of approximately 65,000,000 some
620,000 Christians registered as Free Church members or
5 This represented
almost 1% of the population, a significant growth since

as belonging to one of the sects.

1910 when they had constituted 0.45%.

Out of a

The following

details, whilst far from complete, may give some idea
of the relative size of the sects under discussion.

Germany
1925

The New Apostolic Church 138,000

Seventh Day Adventism 30,000
Jdehovah's Witnesses 24,000
Mormons 12,000
Christian Science N/A

Germany

1928

N/A
36,000

N/A
15,000

N/A

Germany

1933

250,000
36,000
20,000
16,500

N/A

Christian Scientists tended not to make a public
statement of the faith an essential part of their
Christian understanding, and figures consequently are
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not available. Both Christian Science and the govern-
ment sources, however, note the smallness of the sect.
The statistics below, giving membership numbers in
Berlin in 1925 and 1927 may help to clarify the problem
of the size of Christian Science.

Berlin 1925 Berlin 1927

The New Apostolic Church 13,332 15,380
Christian Science 3,000 4,000

The New Apostolic Church was undoubtedly the
largest of the sects studied here, with a significant
following in Berlin. Here it had suffered losses
since 1931, when a height of 16,432 had been reached.

We have from a Nazi government report on the church a
confirmation of its national membership at 250,000 in
1933. Adventist growth is known to have been slow

from 1928 - 1933; their numbers were therefore
approximately the same as 1928, 36,000, and they
represent the second largest of these five sects.

The Witnesses come next, having suffered a slight

decline since 1925, with 20,000 members in 1933. The
Mormons were baptising at the rate of approximately

300 each year between 1928 and 1933 and thus their ]
numbers were close to 16,500. Christian Science, whilst
it had a large and growing number of local churches, was
still numerically weak overall, and possibly the smallest
of the sects covered here; its appeal in Berlin and
other large cities was not matched in rural areas where
the Witnesses and Adventists had much of their support.
Like the Mormons and the New Apostolic Church, Christian
Science made most rapid headway in an urban setting, but
in 1933 with only thirty established branch churches,

it was still a small, although expanding sect.

The statistics here are taken from a variety of
sources and interpreted according to what is known about
patterns of sectarian growth. The major sources are:

Bavarian Political Police and Gestapo Reports.
Statistisches Jahrbuch fllr das deutsche Reich 1933,
Statistisches Reichsamt, Berlin 1933.

also useful are:

M. Kater, 'Die Ernsten Bibelforscher im Dritten Reich' in
Vierteljahrshefte flr Zeitgeschichte 17, 1969, pp. 181 -
218.

A. Koch, 'Sekten in Deutschland' in Monatsschriften flr
das Geistesleben der Gegenwart, CXXII, 1932, pp. 194 -
202. ) ’

F. Zipfel, Kirchenkampf in Deutschland, Berlin, 1965.

APPENDIX 7

Official Reasons for the Investigation of Sects, 1933:

8.

: ~.9‘

10.

From:

Members have their own concerns, are indifferent
to questions of volk and state.

They have contact with Marxists and Communists.

They have contact with Free Masons, Jews and
international groups.

They refuse to take an oath or perform the German
greeting.

They abstain from military service.
They refuse office in state organisations.

They refuse to participate in various types of
industry.

They practice faith-healing.
They exploit and trick the German .Volk.

They abstain from holding National Socialist
racial theories.

J. Neuhausler, Kreuz und Hakenkreuz, 2nd ed.
1946, pp. 363, 375 ff,
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44. S. W. Hermann, op. cit., p. 197.

45, Nuremberg Document D 59, Trial of the Major
War Criminals before the Nuremberg Military Tribunal,
London, 1947.

46. H. Boberach, op. cit., p. 78.

47. Ibid., p. 278.
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Activities, p. 250.
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51, Letter from H. Siepen.

52. The Story of Christian Science Wartime
Activities, p. 249 ff,

53. Letter from H. Siepen.
54. Ibid.

55. A Century of Christian Science Healing,
Boston, 1966, pp. 136 ff. (Author not named).

56. Letter from H. Siepen.

57. Ibid.

58. N. Beasley, op. cit., p. 245.

59. Letter from H. Siepen.

60. Keesings Archives, 11340D, 17-24 March 1951;
The Story of Christian Science Wartime Activities, p. 256;
Letter from H.- Siepen. ’
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